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Further on Drach quotes the statement of Sixtus of Sienna, another converted Jew and a Dominican, protected by Pius V:

Since by the decree of the Holy Roman Inquisition all books appertaining to the Cabala have lately been condemned, one must know that the Cabala is double; that one is true, the other false. The true and pious one is that which . . . elucidates the secret mysteries of the holy law according to the principle of anagogy (i.e. figurative interpretation). This Cabala therefore the Church has never condemned. The false and impious Cabala is a certain mendacious kind of Jewish tradition, full of innumerable vanities and falsehoods, differing but little from necromancy. This kind of superstition, therefore, improperly called Cabala, the Church within the last few years has deservedly condemned.

The modern Jewish Cabala presents a dual aspect—theoretical and practical; the former concerned with theosophical speculations, the latter with magical practices. It would be impossible here to give an idea of Cabalistic theosophy with its extraordinary imaginings on the Sephiroths, the attributes and functions of good and bad angels, dissertations on the nature of demons, and minute details on the appearance of God under the name of the Ancient of Ancients, from whose head 400,000 worlds receive the light. "The length of this face from the top of the head is three hundred and seventy times ten thousand worlds. It is called the 'Long Face,' for such is the name of the Ancient of Ancients." The description of the hair and beard alone belonging to this gigantic countenance occupies a large place in the Zoharic treatise, Idra Raba.

According to the Cabala, every letter in the Scriptures contains a mystery only to be solved by the initiated. By means of this system of interpretation passages of the Old Testament are shown to bear meanings totally unapparent to the ordinary reader. Thus the Zohar explains that Noah was lamed for life by the bite of a lion whilst he was in the ark, the adventures of Jonah inside the whale are related with an extraordinary wealth of imagination, whilst the

has an article on Drach in which it says he was brought up in a Talmudic school and afterwards became converted to Christianity, but makes no attempt to challenge his statements.

Drach, op. cit., Vol. II. p. xix.

3 Do Paulu's translation Vol V pp. 226 8

&lt;sup>4

  
  
  ch002.xhtml
  
  




GERMAN TEMPLARISM—FRENCH ILLUMINISM 155

In about 1756 there appeared, as if they had come out of the ground, men sent, they said, by unknown superiors, and armed with powers to reform the order [of Freemasonry] and re-establish it in its ancient purity. One of these missionaries, named Johnston, came to Weimar and Jena, where he established himself. He was received in the best way in the world by the brothers [Freemasons], who were lured by the hope of great secrets, of important discoveries which were never made known to them.

Now, in the manuscripts of the Prince of Hesse published by Lecouteulx de Canteleu it is said that this man Johnston, or rather Johnson, who proclaimed himself to be "Grand Prior of the Order," was a Jew named Leicht or Leucht. Gould says that his real name was either Leucht or Becker, but that he professed to be an Englishman, although unable to speak the English language, hence his assumption of the name Johnson. Mr. Gould has described Johnson as a "consummate rogue and an unmitigated vagabond . . . of almost repulsive demeanour and of no education, but gifted with boundless impudence and low cunning." Indeed, von Hundt himself, after enlisting Johnson's services, found him too dangerous and declared him to be an adventurer. Johnson was thereupon arrested by von Hundt's friend the councillor von Pritsch, and thrown into the castle of Wartburg, where sudden death ended his career.

It is, however, improbable that Mirabeau could be right in indicating Johnson as one of the "Unknown Superiors," who were doubtless men of vaster conceptions than this adventurer appears to have been. Moreover, the manner of his end clearly proves that he occupied a subordinate position in the Stricte Observance.

Here, then, we have a very curious sequence of events which it may be well to recapitulate briefly in order to appreciate their full significance:


	Oration of Chevalier Ramsay indicating Templar origin of Freemasonry, but making no mention of upper degrees.


	Duc d'Antin becomes Grand Master of French Freemasonry in the place of Lord "Harnouester."
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GERMAN TEMPLARISM—FRENCH ILLUMINISM 163

But in using the lodges to sow the seeds of revolution, the Encyclopædists betrayed not only the cause of monarchy but of Masonry as well. It will be noticed that, in conformity with true masonic principles, Ramsay in his oration expressly stated that the encyclopædia was to concern itself with the liberal arts and sciences and that theology and politics were to be excluded from the contemplated scheme. How, then, did it come to pass that these were eventually the two subjects to which the Encyclopædists devoted the greatest attention, so that their work became principally an attack on Church and monarchy? If Papus was right in attributing this revolutionary tendency to the Encyclopédie from the time of the famous oration, then Ramsay could only be set down as the profoundest hypocrite or as the mouthpiece of hypocrites professing intentions the very reverse of their real designs. A far more probable explanation seems to be that during the interval between Ramsay's speech and the date when the Encyclopédie was begun in earnest, the scheme underwent a change. It will be noticed that the year of 1746, when Diderot and d'Alembert are said to have embarked on their task, coincided with the decadence of French Freemasonry under the Comte de Clermont and the invasion of the lodges by the subversive elements; thus the project propounded with the best intentions by the Freemasons of 1737 was filched by their revolutionary successors and turned to a diametrically opposite purpose.

But it is not to the dancing-master Lacorne and his middleclass following that we can attribute the efficiency with which not only the Encyclopédie but a host of minor revolutionary publications were circulated all over France. Frederick the Great had seen his opportunity. If I am right in my surmise that Ramsay's speech had reached the ears of Frederick, the prospect of the Encyclopédie contained therein may well have appeared to him a magnificent method for obtaining a footing in the intellectual circles of France; hence then, doubtless, an additional reason for his hasty initiation into Masonry, his summons to Voltaire, and his subsequent overtures to Diderot and d'Alembert, who, by the time the first volume of the Encyclopédie appeared in 1751, had both been made members of the Royal Academy of Prussia. In the following year Frederick offered d'Alembert the presidency of the
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GERMAN TEMPLARISM—FRENCH ILLUMINISM 165

liberty for envyings, equality in degradation, fraternity for destruction. Those are the men whom the Church has justly condemned and that she will always condemn.

But it is time to turn to another masonic power which meanwhile had entered the lists, the Martinistes or French Illuminés.


FRENCH ILLUMINISM

Whilst Frederick the Great, the Freemasons, the Encyclopædists, and the Orléanistes were working on the material plane to undermine the Church and monarchy in France, another cult had arisen which by the middle of the century succeeded in insinuating itself into the lodges. This was a recrudescence of the old craze for occultism, which now spread like wildfire all over Europe from Bordeaux to St. Petersburg. During the reign of Anna of Courland (1730–40) the Russian Court was permeated with superstition, and professional magicians and charlatans of every kind were encouraged. The upper classes of Germany in the eighteenth century proved equally susceptible to the attractions of the supernatural, and princes desirous of long life or greater power eagerly pursued the quest of the Philosopher's Stone, the "Elixir of Life," and evoked spirits under the direction of occultists in their service

In France occultism, reduced to a system, adopted the outer forms of Masonry as a cover to the propagation of its doctrines. It was in 1754 that Martines de Pasqually (or Paschalis), a Rose-Croix Mason, founded his Order of Elus Cohens (Elected Priests), known later as the Martinistes or the French Illuminés. Although brought up in the Christian faith, Pasqually has been frequently described as a Jew. The Baron de Gleichen, himself a Martiniste and a member of the Amis Réunis, throws an interesting light on the matter in this passage: "Pasqualis was originally Spanish, perhaps of the Jewish race, since his
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GERMAN TEMPLARISM—FRENCH ILLUMINISM 167

real secrets were never committed to print and which is said to contain the whole of Cabalistic science. The catechism of this same degree deals mainly with the transmutation of metals, the Philosopher's Stone, etc.

In the Rite of Perfection as worked in France and America this Cabalistic influence is shown in those degrees known under the name of the "Ineffable Degrees," derived from the Jewish belief in the mystery that surrounds the Ineffable Name of God. According to the custom of the Jews, the sacred name Jehovah or Jah-ve, composed of the four letters yod, he, vau, he, which formed the Tetragrammaton, was never to be pronounced by the profane, who were obliged to substitute for it the word "Adonai." The Tetragrammaton might only be uttered once a year on the Day of Atonement by the High Priest in the Holy of Holies amid the sound of trumpets and cymbals, which prevented the people from hearing it. It is said that in consequence of the people thus refraining from its utterance, the true pronunciation of the name was at last lost. The Jews further believed that the Tetragrammaton was possessed of unbounded powers. "He who pronounces it shakes heaven and earth and inspires the very angels with astonishment and terror." The Ineffable Name thus conferred miraculous gifts; it was engraved on the rod of Moses and enabled him to perform wonders, just as, according to the Toledot Yeshu, it conferred the same powers on Christ.

This superstition was clearly a part of Rosicrucian tradition, for the symbol of the Tetragrammaton within a triangle, adopted by the masonic lodges, figures in Fludd's Cabalistic system. In the "Ineffable degrees" it was invested with all the mystic awe by which it is surrounded in Jewish theology, and, according to early American working: "Brothers and Companions of these degrees received the name of God as it was revealed to Enoch and were sworn to pronounce it but once in their lives."

In the alchemical version of the Rose-Croix degree referred to above the Ineffable Name is actually invested with magical

An eighteenth-century manuscript of Les vrais clavicules du roi Salomon, translated from the Hebrew, was sold in Paris in 1921.

Mackey Lexicon of Freemasonry, D. 156.
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GERMAN TEMPLARISM—FRENCH ILLUMINISM 169

It has frequently been argued that Jews can have played no part in Freemasonry at this period since they themselves were not admitted to the lodges. But this is by no means certain; in the article from The Gentleman's Magazine already quoted it is stated that Jews are admitted; de Luchet further quotes the instance of David Moses Hertz received in a London lodge in 1787; and the author of Les Franc-Maçons écrasés, published in 1746, states that he has seen three Jews received into a lodge at Amsterdam. In the "Melchisedeck Lodges" of the Continent non-Christians were openly admitted, and here again the Rose-Croix degree occupies the most important place. The highest degrees of this rite were the Initiated Brothers of Asia, the Masters of the Wise, and the Royal Priests, otherwise known as the degree of Melchisedeck or the true Brothers of the Rose-Croix.

This Order, usually described as the Asiatic Brethren, of which the centre was in Vienna and the leader a certain Baron von Eckhoffen, is said to have been a continuation of the "Brothers of the Golden and Rosy Cross," a revival of the seventeenth-century Rosicrucians organized in 1710 by a Saxon priest, Samuel Richter, known as Sincerus Renatus. The real origins of the Asiatic Brethren are, however, obscure and little literature on the subject is to be found in this country. Their further title of "the Knights and Brethren of St. John the Evangelist" suggests Johannite inspiration and was clearly an imposture, since they included Jews, Turks, Persians, and Armenians. De Luchet, who as a contemporary was in a position to acquire first-hand information, thus describes the organization of the Order, which, it will be seen, was entirely Judaic. "The superior direction is called the small and constant Sanhedrim of Europe. The names of those employed by which they conceal themselves from their inferiors are Hebrew. The signs of the third principal degree (i.e. the Rose-Croix) are Urim and Thummim. . . . The Order

Nouvelles authentiques de l'Asie, by Frederick de Bascamp, nommé Lazapoloki (1787).

Wolfstieg, in his Bibliographie der Freimaurischer Literatur, Vol. II. p. 283, gives Friedrich Münter as the author of the first of the above, and also mentions amongst others a work by Gustave Brabée, Die Asialischen Brüder in Berlin und Wien. But none of these are to be found in the British Museum, nor is the book of Rolling (published in 1787), which gives away the sect.
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GERMAN TEMPLARISM—FRENCH ILLUMINISM 171

and equality, little knowing that above them was a secret committee which was arranging to extend this equality beyond the lodge to rank and fortune, to castles and to cottages, to marquesses and bourgeois "alike."

Barruel, Mémoires sur le Jacobinisme, IV. 263.
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A little later Weishaupt writes again:

All fatalities happen to me at the same time. Now there is my mother dead! Corpse, wedding, christening all in a short time, one on the top of the other. What a wonderful mix-up [mischmasch]! 8

So much for what Mr. Gould calls the "rare qualities" of Weishaupt's heart. Let us now listen to the testimony of Weishaupt's principal coadjutor, Philo (the Baron von Knigge), to whom the "historian of Freemasonry" refers as "a lovable enthusiast." In all subversive associations, whether open or secret, directed by men who aim at power, a moment is certain to arrive when the ambitions of the leaders come into conflict. This is the history of every revolutionary organization during the last 150 years. It was when the inevitable climax had been reached between Weishaupt and Knigge that "Philo" wrote to "the most loving Cato" in the following terms:

It is not Mahomed and A. who are so much to blame for my break with Spartacus, as the Jesuitical conduct of this man which has so often turned us against each other in order to rule despotically over men, who, if they have not perhaps such a rich imagination as himself, also do not possess so much cuteness and cunning, etc.4

In a further letter Philo goes on to enumerate the services he has rendered to Weishaupt in the past:

At the bidding of Spartacus I have written against ex-Jesuits and Rosicrucians, persecuted people who never did me any harm, thrown the Stricte Observance into confusion, drawn the best amongst them to us, told them of the worthiness of ⊙\odot , of its power, its age, the excellence of its Chiefs, the blamelessness of its higher leaders, the importance of its knowledge, and given great ideas of the uprightness of its views; those amongst us who are
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PART II THE PRESENT


CHAPTER XI



MODERN FREEMASONRY

In the foregoing portion of this book we have followed the history of Freemasonry in the past and the various interpretations that have been placed on its rites and ceremonies. The question now arises: what is the rôle of Freemasonry to-day?

The fundamental error of most writers on this question, whether Masonic or anti-Masonic, is to represent all Freemasons as holding a common belief and animated by a common purpose. Thus on one hand the panegyrics by Freemasons on their Order as a whole, and on the other hand the sweeping condemnations of the Order by the Catholic Church, are equally at fault.

The truth is that Freemasonry in a generic sense is simply a system of binding men together for any given purpose, since it is obvious that allegories and symbols, like the x and y of algebra, can be interpreted in a hundred different manners. Two pillars may be said to represent strength and stability, or man and woman, or light and darkness, or any other two things we please. A triangle may signify the Trinity, or Liberty, Equality, and Fraternity, or any other triad. To say that any of these symbols have an absolute meaning is absurd.

The allegories of Freemasonry are equally capable of various interpretations. The building of the Temple of Solomon may signify the progress of any undertaking and Hiram the victim of its opponents. So also with regard to the "secret tradition" of Freemasonry concerning "a loss which has befallen humanity" and its ultimate recovery. Any body of people working for an object may be said to have experienced a loss and to aim at its recovery.

In the same way the whole organization of Freemasonry, the plan of admitting candidates to successive degrees of

1 A. E. Waite. The Secret Tradition in Freemasoney, Vol. I. D. ix

~ 11

re 5 t]

by en tor

hostile to Church and State. The point overlooked in both these contentions is the essential difference in the character of the two kinds of Masonry. If the Grand Orient had adhered to the fundamental principle of British Masonry not to concern itself with religion or politics, there is no reason why it should have come into conflict with the Church. But its duplicity on this point is apparent. Thus in one of its earlier manuals it declares, like British Masonry, that it "never interferes with questions of government or of civil and religious legislation, and that whilst making its members participate in the perfecting of all sciences, it positively excepts in the lodges two of the most beautiful, politics and theology, because these two sciences divide men and nations which Masonry constantly tends to unite." But on a further page of the same manual from which this quotation is taken we find it stated that Masonry is simply "the political application of Christianity." Indeed, during the last fifty years the Grand Orient has thrown off the mask and openly declared itself to be political in its aims. In October 1887 the Venerable Bro.: Blanc said in a discourse which was printed for the lodges:

You recognize with me, my brothers, the necessity for Freemasonry to become a vast and powerful political and social society having a decisive influence on the resolutions of the Republican government.3

And in 1890 the Freemason Fernand Maurice declared "that nothing should happen in France without the hidden action of Freemasonry," and "if the Masons choose to organize, in ten years' time no one in France will be able to move outside us (personne ne bougera plus en France en dehors de nous)." 4

This is the despotic power which the Grand Orient has established in opposition to both Church and Government.

Moreover, Grand Orient masonry is not only political but subversive in its political aims. Instead of the peaceful trilogy of British masonry, "Brotherly love, relief, and truth," it has throughout adhered to the formula which originated in the Masonic lodges of France and became the war-cry of the Revolution: "Liberty, Equality, Fraternity." "It is the law of equality," says Ragon, "that has always
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But Clavel also goes on to say:

To efface amongst men the distinctions of colour, rank, creed, opinions, country; to annihilate fanaticism, and . . . the scourge of war; in a word, to make of the whole human race one and the same family united by affection, by devotion, by work and knowledge: that, my brother, is the great work which Free-masonry has undertaken, etc.2

Up to a point many a British Freemason reading these passages will declare himself completely in accord with the sentiments expressed. Humanitarianism, the obliteration of class distinctions, fraternization between men of all races, conditions, and religious creeds, enter of course largely into the spirit of British Masonry, but form simply the basis on which Masons meet together in the lodges and not a political system to be imposed on the world in general.

British Masonry thus makes no attempt to interfere with the existing social system or form of Government; the essence of its teaching is that each member of the Fraternity should seek to reform himself and not society. In a word, individual regeneration takes the place of the social reorganization advocated by the Grand Orient under the influence of Illuminism. The formula of the "United States of Europe" and of the "Universal Republic" first proclaimed by the Illuminatus, Anacharsis Clootz, has long been the slogan of the French lodges.

In the matter of religion, Grand Orient Masonry has entirely departed from the principle laid down by the British lodges. If the Catholic Church has shown itself hostile to Masonry,

1 Clavel, Histoire pittoresque de la Franc-Maçonnerie, p. 21.
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L'EXPLOITATION DES RICHESSES NATIONALES AU PROFIT DE LA COLLECTIVITE

Demandes d'augmes de sal." - Lecture du travail de


Mardi 20 Juin 1922



CLAI

Temple : 279, rue des Pyrénées.

Corresport au Vénita Frit LEYRE, 15, boul, St-Marcel

Ouv., des trav., à 20 h. 30. — P...V., et Corresp., Pl., du Comité républ., des Quatre Segents de La Rochelle. — Les Faits de la Quinzaine (F., DANAE). Lecture des rapports sur le prof., KIRCH (Paul), adjudant au 5 bataillo recyliste, au Fort de Rosny, 21 avenue Pasteur, à Bagnolet. — Init., s'il y a lieu. — Allorution de benevenue au F., Orat.

Instruction maç. au 1'7 degré par le F. ANJOU.



OUEL OUES REFLEXIONS SUR

LES RELIGIONS

Divers : Y a-t-il lieu d'élever une protestation contre les projets du Bloc national touchant à la liberté d'opinion des fonctionnaires?



Vendredi 23 Juin 1922



les zėlės philanthropes

Temple : 94, avenue de Suffran.

Vén. J'hoa. FF. D' BOURY et CAUDEIRIER Vén. F. René DUBOIS, 139, av. Félix-Faure, Paris-15 Secrét. F. LAURENT, 65, nue Lecourbe, Paris-15". Trés. F. AUBRY (André), 5, rue Daumier, Paris-16

Ouv., des trav., à 20 h. 30. — P. ................................
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La Transformation de la Société actuelle

Conférence par le T. C. F. Edmond COTTIN, membre de la R. L. La Fédération Maç., avocat à la Cour

Récréairon de citig minutes. — Circul. du tr., pour les Aslamés russes.

Election des délégués au Convent. — Sortie champétre du 2 juillet. — Rapports divers. — Clôt. des trav. à 23 h. 30

Nota. — Le Vén. et les Ost. unitent très trat. les FF. des trois Obéd. à assister à cette Ten. qui promet d'être fort intéressante, étant donnée le valeur du Confér. Tous les FF., présents sur les cot. seront priés de prendre


mardi 20 Juin 1922
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ISIS MONTHYON ET CONSCIENCE ET VOLONTÉ

Temple : 16, rue Cadet.

Out. des trav. à 20 h. 30 précises. — P. V. V. et Corresp. — Sir. du Trés, et de l'Hospit.

1" lecture des resports sur les prof. en instance : KLOTZ (Roger), importateur, 11, rue de Marseille; MEIGNEL (Joseph), sarçen de restsurant, 94, rue Blanche: RUEGER (André), représentant d'automobiles, 8, rue Collas, à Billancourt, SISCO (Fél'cign), cuisiaier, 95, rue de Clignancourt. — Appel nominal.
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LA TERREUR ET LE PÉRIL FASCISTE EN ITALIE

Le Fascisme et la F.: Mac : Italienne

Impressons de notre Fa's MAZZINI, de cetour, après un sélour prolongé en Italie

N. B. - Les FF. Italiens des deux Obed. sont spécialement invités à assister à cette Tenue.

5

Loge "Les Zélés Philanthropes": "La Transformation de la Société Actuelle s'impose-t-elle?" Conférence par le T.: C.: F.: Edmond Cottin.

Loge "Paix-Travail-Solidarité": "Rôle de la Franc-Maçonnerie

Loge "Les Trinitaires": "Le Socialisme Français" par le T.:. Ill. F.: Elie May.

Ten.: Collective des L.: "Emmanuel Arago" & "les Cœurs Unis indivisibles": "Comment propager notre Idéal Maçonnique dans le Monde profane." Conférence par le F.: Jahia, de la R.: L.: Isis Monthyon.

Loge "Isis Monthyon et Conscience et Volonté": "La Terreur et le Péril Fasciste en Italie, le Fascisme et la F.:-Maç.: Italienne," impressions de notre F.: Mazzini, de retour, après un séjour prolongé en Italie."

It will be seen by the last of these extracts that Grand Orient Masonry is the enemy of Fascismo, which saved Italy in her hour of peril. Indeed, the Italian Masons passed a resolution which was directly opposed to Fascist views, especially with regard to the religious policy of Mussolini, who has restored the crucifix to the schools and religious teaching to the curriculum. The Fascist Giornale di Roma declared that the principles announced by the Masons in this resolution were those which threatened to submerge the State and nation. Consequently Mussolini declared that Fascisti must either leave their lodges or leave Fascismo.1

In Belgium Freemasonry has taken the same political and anti-religious course. In 1856 the directing committee of the Belgian Grand Orient declared: "Not only is it the right but the duty of the lodges to supervise the actions in public life of those amongst its members whom it has placed in political posts, the right to demand explanations..." When in 1866 at a funeral ceremony in honour of the deceased King Leopold I the Grand Orient of Belgium displayed the maxim, "The soul which has emanated from God is immortal," the Freemasons of Louvain entered a violent protest on the ground that "Free-thinking had been admitted by the Belgian lodges in 1864 as its fundamental principle," and that the Grand Orient had therefore violated the convictions of its members.

In Spain and Portugal Freemasonry has played not merely

Morning Post for February 1 and February 26, 1023.

&lt;sup>2

  
  
  ch015.xhtml
  
  




And again:

Freemasonry has imposed upon itself a task—a mission. It is a question of nothing less than the rebuilding of society on an entirely new basis, which shall be more in accordance with the present conditions of the means of communication, of situation, and pro-
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Lord Ampthill then went on to say:

A further consequence of certain happenings of the war is to make more firm our resolve to keep, as far as in us lies, Free-masonry strictly away from participation in politics, either national or international. This attitude of aloofness from necessarily controversial affairs of State, on which Brethren can legitimately and most properly differ, has ever been maintained by our Grand Lodge since it was first convened in 1717. Because of this, it held aloof from such international conferences as were summoned during the war; and never more than now has the necessity for the maintenance of this attitude been felt by British Freemasons. . . . For these reasons, the invitation to participate in the proposed International Conference of Freemasons at Geneva cannot be accepted. Such an assembly might be termed informal, but inevitably it would be regarded as opening a door to compromise on those things which this Grand Lodge has always held

to be essentials. Such a compromise English Freemasonry will never contemplate. On these essentials we take the firm stand we have always done; we cannot detract from full recognition of the Great Architect of the Universe, and we shall continue to forbid the introduction of political discussion into our Lodges.

British Masonry has thus taken a firm stand against the Grand Orient. But it is regrettable that views so admirably expressed should be confined to masonic correspondence and not made more apparent to the world in general. On the Continent, outside masonic circles, the difference between British Masonry and the Grand Orient variety is not sufficiently known, and the reticence of leading British Masons on this subject has not only played into the hands of the intractable anti-Masons, who declare all Masonry to be harmful, but has strengthened the position of the revolutionaries who use Masonry for a subversive purpose. Thus in the Portuguese revolution of 1920 the Masons of that country who were directing the movement sheltered themselves behind the good name of England. "How can you accuse the lodges of being murder clubs," they said to the people, "when Masonry is directed by England and had King Edward for its Grand Master?"

However ludicrous all this may seem to the British public, yet for the honour of our country such accusations should not remain unrefuted. A witness of the disorders that took place in Portugal declared to the present writer that if only Grand Lodge of England would have published a notice in the Continental press disassociating itself from the Grand Orient in general and from Portuguese Freemasonry in particular, the power of the revolutionaries would have been immensely weakened and the anti-British and pro-German propaganda then circulating in the country defeated. But British Freemasonry preferred to maintain an attitude of aloofness, contenting itself with issuing periodical warnings against the Grand Orient privately to the lodges.

This policy has done much to damage not only the good name of England but of British Masonry in the eyes of the outside world, and particularly in those of Roman Catholics, which is the more regrettable since Freemasonry and the Roman Catholic Church are the only two organized bodies in this country which really exercise discipline over their members and forbid them to belong to subversive secret societies; hence they provide the two strongest bulwarks against the
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The Board's attention is being increasingly drawn to sedulous endeavours which are being made by certain bodies unrecognized as Masonic by the United Grand Lodge of England, to induce Freemasons to join in their assemblies. As all such bodies which admit women to membership are clandestine and irregular, it is necessary to caution Brethren against being inadvertently led to violate their Obligation by becoming members of them or attending their meetings. Grand Lodge, nine years since, approved the action of the Board in suspending from all Masonic rights and privileges two Brethren who had contumaciously failed to explain the grave Masonic irregularity to which attention is now again called; and it is earnestly hoped that no occasion will arise for having again to institute disciplinary proceedings of a like kind.

The idea of women Masons is, of course, not a new one. As early as 1730 lodges for women are said to have existed in France, and towards the end of the century several excellent women, such as the Duchesse de Bourbon and the Princesse de Lamballe, played a leading part in the Order. But this Maçonnerie d'Adoption, as it was called, retained a purely convivial character; a sham ceremonial, with symbols, passwords, and a ritual, was devised as a consolation to the members for their exclusion from the real lodges. These mummeries were, as Ragon observes, "only the pretexts for assemblies; the real objects were the banquet and the ball, which were their inevitable accompaniments."

But this precedent, inaugurated as a society pastime and accompanied by all the frivolity of the age, paved the way for Weishaupt's two classes of women members, who, although never initiated into the secrets of the Order, were to act as useful tools "directed by men without knowing it." For this purpose they were to be divided into two classes, the "virtuous" to play the part of figureheads or decoys, and the "freer-hearted," who were to carry out the real designs of the Order.

The same plan was adopted nearly a hundred years later by Weishaupt's disciple Bakunin, who, however, did admit women as actual initiates into his secret society, the Alliance Sociale Démocratique, but, like Weishaupt, divided them into classes. The sixth category of people to be employed in the work of social revolution is thus described in his programme:

The sixth category is very important. They are the women, who must be divided into three classes: the first, frivolous women,
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And again:

I look upon the persecution of the Russian Church as an effort to overthrow Christianity in general, for we are governed just now by the power of darkness, and all that we consider sinful seems to get the upper hand and to prosper.2

Yet it is for this power that the Socialist Party of Great Britain have for years been demanding recognition. Even the appeals for help from their fellow-Socialists in Russia have left them cold. "We would suggest," ran one such appeal—


	r. That the British Labour Party issue an official protest against the Soviet Government's inhuman treatment of its political opponents in general and the political prisoners in particular.

	
	That meetings of protest should be organized in the industrial towns of Great Britain.




	
	That the British Labour Party make an official representation to the Soviet Government directly, urging the latter to put a stop to the persecutions of the Socialists in Russia.3
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And it was of this régime that Mr. Lansbury wrote:

Whatever their faults, the Communist leaders of Russia have hitched their wagon to a star—the star of love, brotherhood, comradeship.4

2 Letters from a friend of the present writer in Russia, dates of August

922 and February 1923.
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Books We All Pretend to bave Read

The Bible is a real book, although during the whole of the nineteenth century the Churches turned a blind eye to the fact that it was a free translation by Jacobean clergymen of a Greek text of doubtful authenticity and of multiple authorship. The Bible is as divinely inspired as Shakespeare, or Milton, or Anatole France. But it is not as "pure" as the texts of these authors, for it is:—


	A miscellaneous collection of folktales and traditional history bound together and described as the "Old Testament," and

	(2) "The New Testament," a collection of Eastern theological doctrines centralized in the figure of a great Syrian mystic religious teacher, Jesus.



Those who will go to the Bible with an unprejudiced mind will discover that it is one of the great books of the world, full of beauty, humour, and aspiration, and disfigured, as great books often are, by occasional brutalities and crudities.

—Daily Herald, February 7, 1923.

themselves, who had apparently retained some sense of decency.

Weishaupt's design of enlisting the clergy in the work of world-revolution has been carried out according to plan. Those Catholic priests in Ireland who inflamed popular passions acted as the tools of the International Atheist conspiracy and found at last the movement turning against themselves. The Protestant clergymen who profess "Christian Socialism" are playing the same part. Doubtless without knowing it, they act as the agents of the Continental Illuminati and pave the way, as did the emissaries of Weishaupt, for the open attack on all forms of religion. It is not a mere accident that the blasphemous masquerades of the French Revolution have

1 Evening Standard for January 15, 1924.

recently been repeated in Russia. The horrible incidents described in the press ' were simply the outward manifestation of a continuous conspiracy of which evidence was seen some years ago in Portugal under the influence of the Carbonarios, led by Alfonso Costa, whose utterances at times bore a striking resemblance to those of Anacharsis Clootz. The late Duchess of Bedford thus described the war on religion which inaugurated the new Republic:

One of the most zealous enterprises of this great society [the Carbonarios] is, in their own words, to exterminate "the Christian myth" in the minds of the nation of Portugal. The little children in the schools have badges pinned into their clothes with the words "No God! No religion!" and a British tourist who made a journey throughout the country of Portugal met bands of innocent babes carrying banners, on which the inscription was "We have no need of God." 2

Is it only a coincidence that last year a Socialist and Communist meeting in Trafalgar Square displayed a red banner bearing the motto: "No King, no God, no Law"?

I repeat: it is not an economic revolution which forms the plan of the real directors of the movement, it is neither the "dictatorship of the proletariat" nor the reorganization of society by the Intelligentsia of "Labour"; it is the destruction of the Christian idea. Socialist orators may inveigh against corrupt aristocracy or "bloated Capitalists," but these are not in reality the people who will suffer most if the aim of the conspiracy is achieved. The world-revolution has always shown itself indulgent towards selfish and corrupt aristocrats, from the Marquis de Sade and the Duc d'Orléans onwards; it is the gentle, the upright, the benevolent, who have fallen victims to revolutionary fury.

Socialism with its hatred of all superiority, of noble virtues—loyalty and patriotism—with its passion for dragging down instead of building up, serves the purpose of the deeper conspiracy. If the Christian Intelligentsia can be destroyed or won over and the nation deprived of all its natural leaders, the world-revolutionaries reckon that they will be able to

Daily Telegraph for January 8, 1923; Daily Mail for January 24, 1923. Report of speech by Adeline, Duchess of Bedford, at a public meeting to protest against the treatment of political prisoners in Portugal, April 22, 1913, quoted in Portuguese Political Prisoners, p. 89 (published by Upcott Gill & Son).

Evening Standard, May 14, 1923.

This conspiracy has long been apparent to Continental observers. Some years before the war, Monsieur de Lannoy, a member of an anti-masonic association in France, at a conference on "the influence of judæo-masonic sects in the theatre, in literature, in the fashions." showed how "orders

¹ That this use of the cinema for revolutionary propaganda is deliberate was proved to me by personal experience. A man who had been struck with the dramatic possibilities of something I had written wrote to ask if he might place it before a certain well-known film producer in America. I gave my consent, and some time later he informed me that the producer in question regretted he could not film my work as it might appear to be anti-Bolshevist propaganda. Soon after this the same producer brought out a film on the same subject with the moral turned round the other way, so as to make the whole thing subtly revolutionary, and brought this over to England, where he advertised it as anti-Bolshevist propaganda! This is typical of the duplicity displayed by these propagandists.

of things which appear to have no connexion with each other are skilfully bound up together and directed by a single methodical movement towards a common end. This common end is the paganization of the universe, the destruction of all Christianity, the return to the loosest morals of antiquity." Robison saw in the indecent dress of the period of the Directory the result of Weishaupt's teaching, and traces to the same cause the ceremony which took place in Notre Dame when a woman of loose morals was held up to the admiration of the public. The same glorification of vice has found exponents amongst the modern Illuminati in this country. In The Equinox—the Journal of Scientific Illuminism, it is proposed that prostitutes should be placed on the same level as soldiers who have served their country and be honoured and pensioned by the State. The community of women was not an idea that originated with the Russian Bolsheviks, but one that has run through all the revolutionary movements of the past.

The attempt to pervert all conceptions of beauty in the sphere of art serves to pave the way for moral perversion. In the New York Herald two years ago there appeared a circular protesting against the so-called Modernistic cult in art as "world-wide Bolshevist propaganda." The circular went on to declare:

This aims to overthrow and destroy all existing social systems, including that of the arts. This modernistic degenerate cult is simply the Bolshevist philosophy applied in art. The triumph of Bolshevism therefore means the destruction of the present æsthetic system, the transportation of all æsthetic values, and the deification of ugliness.

The whole propaganda of the movement was said to be organized by "a coterie of European art-dealers"—elsewhere described as German—who had flooded the market with the work of artists who began as "a small group of neurotic egomaniacs in Paris styling themselves worshippers of Satan, the God of Ugliness." Some of these men were suffering from the "visual derangement" of the insane, whilst "many of the pictures exhibited another form of mania. The system of this is an incontrollable desire to mutilate the human body." Sadism, as we know, played a prominent part in both the

1 Quoted in Le Problème de la Mode, by the Baronne de Montenach, p. 30 (1913).

* Article by A Quiller in The Favinax for September 1010 p. 222

French and Russian revolutions. The most important point in all this is not that degenerates should be found to perpetrate these abominations, but what the circular describes as the "Machiavellian campaign organized for the unloading of these works. Editions de luxe... were published and sold by the picture dealers;... every crafty device known to the picture trade was resorted to in order to discredit and destroy the heretofore universally accepted standards of æsthetics." 1

This process of reversing all accepted standards may also be brought about by subtler methods. We have already seen that occult practices may lead to the obliteration of all sense of truth and of normal sexual instincts. Under the influence of so-called occult science, which is, in reality, simply powerful suggestion or self-hypnotism, all a man's natural impulses and inhibitive springs of action may be broken; he will no longer react to the conceptions of beauty or ugliness, of right or wrong, which, unknown to himself, formed the law of his being. Thus not only his conscious deeds but his subconscious mental processes may pass under the control of another, or become entirely deranged.

Much the same consequences may result from the Freud system of Psycho-Analysis, which, particularly by its insistence on sex, tends to subordinate the will to impulses of a harmful kind. An eminent American neuro-psychiatrist of New York has expressed his opinion on this subject in the following words:

The Freud theory is anti-Christian and subversive of organized society. Christianity teaches that the individual can resist temptation and Freudism teaches that the matter of yielding to or resisting temptation is one for which the individual is not wilfully responsible. Freudism makes of the individual a machine, absolutely controlled by subconscious reflexes.... It would of course be difficult to prove that psycho-analysis has been evolved as a destructive propaganda measure, but in one sense the point is immaterial. Whether conscious or unconscious, it makes for destructive effect.2

In general, the art of the conspiracy is not so much to create movements as to capture existing movements, often innocuous and even admirable in themselves, and turn them to a subversive purpose. Thus birth control, which—if combined with the restriction of alien immigration and carried out under proper direction—would provide a solution to the frightful

New York Herald for September 6 and 7, 1921.

problem of over-population, can without these provisos become a source of national weakness and demoralization. It is easy to see how a limitation of the native population would serve the cause of England's enemies by reducing her fighting forces and by making room for undesirable aliens. That the birth-control campaign may also be used for evil purposes is suggested by the fact that it has not been confined to our own overcrowded island, but has been carried on in France, where under-population has long constituted a tragedy. In 1903 and 1904 the "Ligue de la Régéneration Humaine," founded by Monsieur Paul Robin, in its organ L'Émancipateur issued not only instructions on "the means how to avoid large families," but also pamphlets on "free love and free maternity." The campaign of race-suicide was thus combined with the undermining of morality; legal families were to be limited and illegal births encouraged. This was quite in accord with the doctrines of the Grand Orient, in whose Temples, Monsieur Copin Albancelli points out, the principle of "la libre maternité"—known in this country as "the right to motherhood"—was advocated.

It is curious to notice that the apparently innocent invention of Esperanto receives support from the same quarter. This is not surprising since we know that the idea of a universal language has long haunted the minds of Freemasons. I have myself seen a document emanating from a body of French Masons stating that Esperanto is directly under the control of the three masonic powers of France—the Grand Orient, the Grande Loge Nationale, and the Droit Humain.

That it is largely used for promoting Bolshevism has been frequently stated. In July 1922, M. Bérard, Minister of Education, issued a circular "to the heads of all French Universities, academies, and colleges, calling on them not to help in any way in the teaching of Esperanto on the ground that Bolsheviks use it as one of their dangerous forms of propaganda." A correspondent points out to me that another universal language, Ido, is used for propaganda by the Anarchists, and that several journals distributed by revolutionary societies, written in Ido, are "frankly and baldly Anarchical." The writer adds:

Last week I received a copy of Libereso (Liberty), monthly organ of the Anarchist Section of the "Emancipating Star"—"Cosmopolitan Union of Labour-class Idists," It commands carrying out

Paul Bureau, La Crise morale des Temps nouveaux, p. 108 (1907)

Anarchistic principles to their extreme limits; commends "La Ruzo" (ruse); is sarcastic regarding Socialism and Democracy.... It contains an appeal for help (in money) for the Anarchists imprisoned in Russia... written by Alexander Berkmann and signed by him with Emma Goldmann and A. Schapiro."

Here, then, we have a revolutionary movement which is anti-Socialist and even anti-Bolshevist, which tends to prove the opinion I have already expressed, that Bolshevism is only one phase of the world-conspiracy. But if we explain this by the old antagonism between the opposing revolutionary camps of Anarchy and Socialism, how are we to account for the fact that the same destructive purpose animates people who are neither Anarchist nor Socialist, but can only be ranged in the category of extreme reaction? Of this phase of the movement Nietzsche provides the supreme example. In his imprecations against "the Crucified," the advocate of autocracy and militarism rivals the most infuriated of revolutionary Socialists. The whole spirit of perversion is contained in the description of Nietzsche by his friend Georges Brandes: "His thoughts stole inquisitively along forbidden paths: This thing passes for a value. Can we not turn it upsidedown? This is regarded as good. Is it not rather evil?'" What is this but Satanism? The case of Nietzsche is not to be explained away by the fact that he died raving mad, since a number of apparently sane people still profess for him unbounded admiration, and whilst deriding Socialism and even attacking Bolshevism join in the war against Christian civilization. The conspiracy therefore exists apart from so-called democratic circles.

Not long ago I picked up an Italian novel by an anti-Socialist containing precisely the same diatribes against "Christian-bourgeois society" that are to be found in Anarchist and Bolshevist literature. "The family," says the author, "is the kernel of contemporary society and its base. Whoever would really reform or subvert must begin by reforming and subverting the family... The family... is the principal path of all unhappiness, of all vice, of all hypocrisy, of all moral ugliness, ..." and he goes on to show that the two countries which have proved themselves the sanest and the strongest are Germany and America, because they have advanced by long strides towards free love.

The writer of these words may be of no importance, but
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In 1852 Disraeli wrote:

It was neither parliaments nor populations, nor the course of nature, nor the course of events, that overthrew the throne of Louis Philippe . . . the throne was surprised by the Secret Societies, ever prepared to ravage Europe. . . . Acting in unison with a great popular movement they may destroy society, as they did at the end of the last century.


	1 Eckert, La Franc-Maçonnerie dans sa véritable signification, translated by the Abbé Gyr (1854), II. 133, 134.

	My italics.

	6 Galart de Montioie, Histoire de Marie Antoinette, p. 156 (1707).

	4 G. Lenôtre, The Dauphin, Eng. trans., p. 307.




	5 Recherches politiques et historiques sur l'existence d'une secte révolutionnaire, p. 2 (1817).

	J. Crétineau-Joly, L'Église Romaine en face de la Révolution, II. 143 (1859).

	'Lord George Bentinck, A Political Biography, pp. 552-4 (1852).






In 1874 Père Deschamps, after his exhaustive study of secret societies, thus propounded the question:

We have now to ask ourselves whether there is anything but an identity of doctrines and personal communications between the members of the different sects, whether there is really a unity of direction which binds together all the secret societies, including Free Masonry. Here we touch on the most mysterious point of the action of secret societies, on that which these national Grand Orients who declare themselves independent of each other and sometimes even excommunicate each other conceal most carefully beneath a veil.1

Finally Deschamps is led to the conclusion that there is "a secret council which directs all masonic societies," that "there are secret lairs where the chiefs of the sects agree together on their work of destruction."

It would be easy to multiply quotations of this kind taken from many different sources. Whether the men who expressed these opinions were, as we are frequently told, suffering from delusions or not, the fact remains that the idea of a hidden hand behind world-revolution has existed for at least 135 years. And when we compare these utterances with Monsieur Copin Albancelli's description of an inner circle secretly directing the activities of the Grand Orient, and with the conclusions reached by members of other secret societies, that such a circle exists behind all occult and masonic societies of a subversive kind, we are necessarily led to enquire: is there one circle or rather one Power behind both open and secret organizations working for the overthrow of the existing social order and Christian civilization? If so, what is this power?

Now, to leave speculation for the moment and come to known facts, everyone who has seriously studied these matters is aware that there are at the present moment five principal organized movements at work in the world with which ordered government has to contend, that may be summarized as follows:


	
	Grand Orient Freemasonry




	
	Theosophy with its innumerable ramifications.




	Nationalism of an aggressive kind, now represented by Pan-Germanism.

	
	International Finance.




	
	Social Revolution






1 Les Sociétés Secrètes et la Société. I. 91

Ibid., II. 243. Ibid

It will be seen that, with the exception of the fourth, these movements are those of which I have endeavoured to trace the course throughout the earlier part of this book. It is a highly significant fact that it was only when I had reached this stage of my work I discovered there were independent investigators who had arrived at precisely the same conclusions as myself.

The problem that now confronts us is therefore this: if there is indeed one power directing all subversive movements, is it one of the five movements here enumerated or is it yet another power more potent and more invisible? In order to discover this, it is necessary to consider whether these movements, although apparently divergent in their ultimate purpose, have nevertheless any ideas or any aims in common. One fundamental point of similarity will certainly be found between them. All desire to dominate the world and to direct it along lines and according to rules of their own devising; more than this, each desires to direct it solely for the benefit of one class of people—social, intellectual, or national as the case may be—to the entire exclusion of every human being outside that class. Thus in reality each aspires to the dictatorship of the world.

Besides this, it will be noticed that not only these principal movements, but also the minor subversive movements described in the last chapter, have in the main (r) a pro-German tendency—none, at any rate, are pro-French nor do they encourage British patriotism, (2) all contain a Jewish element—none, at least, are "anti-Semite," and (3) all have a more or less decided antagonism to Christianity. If, then, there is a single power behind them, is it the Pan-Germanic Power? Is it the Jewish Power? Or is it the Anti-Christian Power? Let us examine each of these possibilities in turn.

Viewed under the aspect of exaggerated Nationalism, the spirit of Pan-Germanism is nothing new. The dream of world-domination has haunted the imagination of many races from the time of Alexander the Great to Napoleon I, but nowhere has the plan been carried out by the Machiavellian methods which have characterized Prussian foreign policy and diplomacy from the days of Frederick the Great onwards. It is not Prussian militarism that constitutes the crime of modern Germany. Militarism in the sense of courage, patriotism, discipline, and devotion to duty is a splendid thing. But the spirit of Pan-Germanism differs from the British conception

of patriotism in that it overrides the rights of all other peoples and seeks to establish its domination over the whole world. Under German domination every German would be free and every other human being a slave. England, whilst seeking conquests, has, on the other hand, always allowed the inhabitants of conquered territories to develop along their own lines and has made use of legislation largely to protect them from each other. The preference of the native of India for an English judge to one of his own race is evidence of this fact. But it is further the abandonment of all principle, the acceptance of the doctrine that everything is allowable—lying, treachery, calumny, and bad faith—in order to achieve its end, that has placed Germany outside the comity of nations. Robison describes the system of the Illuminati as leading to the conclusion that "nothing would be scrupled at, if it could be made appear that the Order would derive advantage from it, because the great object of the Order was held as superior to every consideration." Change the word Order to State, and one has the whole principle of modern German Imperialism.

Now, it is interesting to notice that the founders of German Illuminism and of German Imperialism drew certain of their ideas from the same source. Both Weishaupt and Frederick the Great were earnest students of Machiavelli—and both outdid their master. This form of Machiavellism, carried to a point probably never dreamt of by the Italian philosopher, has run through the whole struggle of Prussia for supremacy and at the same time through each outbreak of world revolution in which Prussian influence has played a part. Thus the Ems telegram in 1870, the false report that tricked Russia into mobilization in 1914, the violation of treaties and of all the laws of civilized warfare during the recent war, were the direct outcome of doctrines that may be found in embryo in The Prince. So also the most striking characteristic of the French Revolution under the inspiration of Weishaupt's emissaries and the agents of Prussia, and of the present revolutionary movement inaugurated by Karl Marx and Friedrich Engels, is not so much its violence as its Machiavellian cunning. The art popularly known to-day as camouflage—of dressing-up one design under the guise of something quite different, of making black appear white by glorifying the most ignoble

1 Robison's Proofs of a Conspiracy, p. 107.

* A good account of this was contained in a letter to The Times of January 23, 1924.

actions, of making white appear black by holding up all honourable traditions to contempt and ridicule, in a word perversion—has been reduced to a system by the secret directors of world revolution. It is here that we can detect the non-proletarian character of the movement. The working-man of all countries is the least Machiavellian of beings; his weakness lies in the fact that he is too inarticulate, that he does not know how to put his case even when he has a good one, still less to make a bad one appear plausible. It was not until world revolution was taken over by the faction described by Bakunin as "the German-Jew Company" that it reassumed its Machiavellian character and gradually became the formidable organization it is to-day.

A few extracts from The Prince will show how closely both the Prussians and the Terrorists of France and Russia have

followed Machiavelli's manual for despots:

"He who usurps the government of any State is to execute and put in practice all the cruelties which he thinks material at once, that he may have no occasion to renew them often," etc.¹ (Vide the German principle of "frightfulness" to be exercised against the inhabitants of invaded territory and the plan of the French and Russian Terrorists in suppressing "counter-revolutionaries.")

"It is of such importance to a prince to take upon him the nature and disposition of a beast; of all the whole flock he ought to imitate the lion and the fox." (Vide Frederick the

Great and the demagogues of France and Russia.)

"A prince . . . who is wise and prudent, cannot or ought not to keep his parole, when the keeping of it is to his prejudice, and the causes for which he promised removed." (Vide Germany's doctrine of the scrap of paper and the promises of the Bolshevist Trade Delegation in London to refrain from

propaganda.)

"Because the whole multitude which submits to your government is not capable of being armed, if you be beneficial and obliging to those you do arm, you may make the bolder with the rest, for the difference of your behaviour to the soldier binds him more firmly to your service," etc.4 (Vide the insolent behaviour permitted to officers of the German Imperial Army and the feeding of the Red Army in Russia at the expense of the rest of the population.)

"The prince . . . is obliged . . . at convenient times in the
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The Rev. B. S. Lombard to Lord Curzon, March 23, 1919:

I have been for ten years in Russia, and have been in Petrograd through the whole of the revolution. . . . [I] had ample opportunity of studying Bolshevik methods. It originated in German propaganda, and was, and is being, carried out by international Jews. The Germans initiated disturbances in order to reduce Russia to chaos. They printed masses of paper money to finance their schemes, the notes, of which I possess specimens, can be easily recognized by a special mark.
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As one of the results, the writer adds:

All business became paralysed, shops were closed, Jews became possessors of most of the business houses, and horrible scenes of starvation became common in the country districts.

In Hungary (where, as has been said, Socialism had been propagated by Jews in the masonic lodges 1) the outbreak of Bolshevism was conducted under the auspices of the same race. To quote again an official document on this question, the Report on Revolutionary Activities issued by a Committee of the New York Legislature, headed by Senator Lusk 3:

There was no organized opposition to Bela Kun. Like Lenin, he surrounded himself with commissars, having absolute authority. Of the thirty-two principal commissars, twenty-five were Jews, which was about the same proportion as in Russia. The most prominent of these formed a directorate of five: Bela Kun, Bela Varga, Joseph Bogany, Sigmund Kunfi, and one other. Other

On this point see also a very interesting pamphlet From Behind the Vail, published by Victor Hornyanszky (Budapest, 1920), also Madame Cécile Tormay The Diary of an Outlaw (1922)

Revolutionary Radicalism, its History, Purpose, and Tactics, with an Exposition and Discussion of the Steps being taken and required to curb it, being the Report of the Joint Legislative Committee investigating Seditious Activities, filed April 24, 1920, in the Senate of the State of New York (Albany, J. B. Lyon Company, Printers, 1920).

leaders were Alpari and Samuely, who had charge of the Red Terror, and carried out the torturing and executing of the bourgeoisie, especially the groups held as hostages, the so-called counter-revolutionists and peasants.1

The same Report publishes a list of seventy-six men prosecuted by the Committee on the charge of criminal anarchy in America at the beginning of 1920, of which the overwhelming

majority are seen by their names to be Jewish.2

These names speak for themselves and are published without comment on the obvious nationality of the majority of the persons concerned. So far indeed does the Lusk Committee appear to have been removed from "anti-Semitism," that nowhere in its vast Report, running to 2008 pages, is attention drawn to the preponderance of Jews concerned in the revolutionary movement, except in the one passage on Hungary quoted above. The Lusk Report must therefore be regarded as an absolutely impartial statement of facts.

In view of these official data, how is it possible for the Jewish press to pretend that a connexion between Jews and Bolshevism is a malicious invention of the "anti-Semites"? That all Jews are not Bolsheviks and that all Bolsheviks are not Jews is of course obvious; but that Jews are playing a preponderating part in Bolshevism it is absurd to deny.

An attempt has been made to show that Jews have suffered as much as the rest of the population in Russia under Bolshevism and that the Jewish religion has met with the same hostility as the Christian faith. Doubtless many Jews have suffered in Russia, since human violence, once allowed to go unchecked, is liable to express itself in various unexpected ways, and the resentment of the Russian "proletariat" towards the Jews was bound to break out under Lenin as under the Tzar. Again, a campaign against Christianity inevitably led in Russia, as in France, to a campaign against all forms of religion, and the Jewish Bolsheviks, being atheists themselves, were doubtless as ready as Lambert of the French Revolution to turn against the believers in the faith they had abandoned.

Yet that the Jewish religion suffered to the same extent as Christianity, or that any organized campaign was conducted against it by the Government, is effectually disproved by the lamentations of professing Jews on the death of Lenin.
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In support of all this farrago of nonsense there is of course
no foundation of truth; Robison was a well-known savant
who lived sane and respected to the end of his days. On his
death Watt wrote of him: “ He was a man of the clearest
head and the most science of anybody I have ever known.”
John Playfair, in a paper read before the Royal Society of
Edinburgh in 1815, whilst criticizing his Proofs of a Conspiracy
—though at the same time admitting he had himself never
had access to the documents Robison had consulted !—paid
the following tribute to his character and erudition :

His range in science was most extensive ; he was familiar with
the whole circle of the accurate sciences. . .. Nothing can add
to the esteem which they [i.e. “those who were personally
acquainted with him "] felt for his talents and worth or to the
respect in which they now hold his memory. 2

Nevertheless, the lies circulated against both Robison and
Barruel were not without effect. Thirteen years later we find
another American, this time a Freemason, confessing ‘‘ with
shame and grief and indignation ”’ that he had been carried
away by ‘‘ the flood of vituperation poured upon Barruel and
Robison during the past thirty years,” that the title pages of
their works ‘‘ were fearful to him,” and that although ‘‘ wishing
calmly and candidly to investigate the character of Free-
masonry he refused for months to open their books.” Yet
when in 1827 he read them for the first time he was astonished
to find that they showed ‘““a manifest tendency towards Free-
masonry.” Both Barruel and Robison, he now realized, were
““learned men, candid men, lovers of their country, who had
a reverence for truth and religion. They give the reasons
for their opinions, they quote their authorities, naming the
author and page, like honest people ; they both had a wish
to rescue British Masonry from the condemnation and fellow-
ship of continental Masonry and appear to be sincerely actuated
by the desire of doing good by giving their labours to the
public.” *

That the author was right here in his description of Barruel’s

1 Quoted in the Life of John Robison (1739-1805) by George Stronach in
the Dictionary of National Biography, Vol. XLI1X. p. 58.

; Transactions of the Royal Society of Edinburgh, Vol. VII, pp. 538, 539
(1815).

3 Freemasonry, its Pretensions Exposed . . . by a Master Mason, p. 275 (New
York, 1828).
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they value their own liberties and revere their own traditions,
are able to respect those of other nations. Internationalism
is an understanding between the decadent elements in each
country—the conscientious objectors, the drawing-room
Socialists, the visionaries—who shirk the realities of life and,
as the Socialist Karl Kautsky in a description of Idealists
has admirably expressed it, ““see only differences of opinion
and misapprehension where there are actually irreconcilable
antagonisms.” This is why at times of crisis Idealists are of
all men the most dangerous and Pacifists the great promoters
of wars. Understanding between nations is wholly desirable,
but the destruction of the national spirit everywhere can only
lead to the weakening of all countries where this process takes
place and the triumph of the nations who refuse to accept the
same principle.

It will perhaps be answered that Freemasons do not believe
in the doctrine of brotherhood between all men, but only
between Masons of all races. But this may lead no less to
national disintegration if it creates a nation within each nation,
an international fraternity independent of the countries to
which its members belong. The logical outcome of this may
be that a man will refuse to fight for his country against
his brother Masons—it is what has happened in France.
The Grand Orient was before the recent war the great breeding-
ground of anti-patriotism, where all schemes for national
defence were discouraged. Before 1870 the same thing took
place, and it was in the masonic lodges that Germany found
her most valuable allies.

In the same way the doctrine of the perfectibility of human
nature lends itself to perversion. Nothing could be more
desirable than that man should strive after perfection. Did
not Christ enjoin His disciples, “ Be ye therefore perfect, even
as your Father which is in Heaven is perfect ” ? Man is there-
fore acting in accordance with Christian principles in seeking
after divine perfection. But when he comes to believe that
he has already attained it he makes of himself a god. “If
I justify myself,” said Job, * mine own mouth shall condemn
me; if I say I am perfect, it shall also prove me perverse.”
And St. John : ““ If we say we have no sin, we deceive ourselves,
and the truth is not in us.” More than this, if we seek per-
fection in others we deceive ourselves equally and make gods
of men. This is precisely the conclusion at which perverted
Freemasonry and the forms of Socialism deriving from it
arrive. Human nature, they say, is itself divine ; what need






EPUB/media/file12.jpg
CONTENTS

PREFACE . . . . .

PART 1
THE PAST

1. THE ANCIENT SECRET TRADITION

II. THE REVOLT AGAINST ISLAM

III. THE TEMPLARS . . . . . o

IV. THREE CENTURIES OF OCCULTISM

V. THE ORIGINS OF FREEMASONRY .

VI. THE GRAND LODGE ERA . .
VII. GERMAN TEMPLARISM AND FRENCH ILLUMINISM
VIII. THE JEWISH CABALISTS S ‘

IX. THE BAVARIAN ILLUMINATI

X. THE CLIMAX . . .

PART II

THE PRESENT
XI. MODERN FREEMASONRY . .
XII. SECRET SOCIETIES IN ENGLAND
XIII. OPEN SUBVERSIVE MOVEMENTS . .
XIV. PAN-GERMANISM . . . . .
XV. THE REAL JEWISH PERIL
CONCLUSION . . . , . . .

APPENDIX :
I. JEWISH EVIDENCE ON THE TALMUD. .
II. THE “ PROTOCOLS’’ OF THE ELDERS OF ZION

INDEX . . . . . . . .

PAGE

35
49
74
99
125
152
177
196
233

271
294
326
349
369
402

407
408

415






EPUB/media/file14.jpg
CHAPTER I
THE ANCIENT SECRET TRADITION

THE East is the cradle of secret societies. For whatever end
they may have been employed, the inspiration and methods of
most of those mysterious associations which have played so
important a part behind the scenes of the world’s history will
be found to have emanated from the lands where the first
recorded acts of the great human drama were played out—
Egypt, Babylon, Syria, and Persia. On the one hand
Eastern mysticism, on the other Oriental love of intrigue,
framed the systems later on to be transported to the West
with results so tremendous and far-reaching.

In the study of secret societies we have then a double line
to follow—the course of associations enveloping themselves
in secrecy for the pursuit of esoteric knowledge, and those
using mystery and secrecy for an ulterior and, usually, a
political purpose.

But esotericism again presents a dual aspect. Here, as in
every phase of earthly life, there is the revers de la médaille—
white and black, light and darkness, the Heaven and Hell of
the human mind. The quest for hidden knowledge may end
with initiation into divine truths or into dark and abominable
cults. Who knows with what forces he may be brought in
contact beyond the veil ? Initiation which leads to making
use of spiritual forces, whether good or evil, is therefore
capable of raising man to greater heights or of degrading
him to lower depths than he could ever have reached by
remaining on the purely physical plane. And when men
thus unite themselves in associations, a collective force is
generated which may exercise immense influence over the
world around. Hence the importance of secret societies.

Let it be said once and for all, secret societies have not
always been formed for evil purposes. On the contrary,
many have arisen from the highest aspirations of the human
mind—the desire for a knowledge of eternal verities. The

3
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““ brotherly love” as a part of their sacred trilogy British
Masons adopt an entirely Christian standpoint. But if by
the brotherhood of man is meant that men of every race are
equally related and that therefore one owes the same duty
to foreigners as to one’s fellow-countrymen it is obvious that
all national feeling must vanish. The British Freemason
does not, of course, interpret the theory in this manner; he
cannot seriously regard himself as the brother of the Bambute
pygmy or the Polynesian cannibal, thus he uses the term
merely in a vague and theoretical sense.

What indeed does the word ‘“ brother ”’ literally mean?  If we
consult the dictionary we shall see it defined as ““a male
born of the same parents; anyone closely united with or
resembling one another; associated in common interests,
occupation,” etc. It is therefore obviously absurd to say
that men of such different races as those referred to are
brothers; they are not born of the same kind of parents,
they are not united in their aims, they do not remotely resemble
one another, and they are not associated in common interests
and occupations. Though these happen to be extreme cases,
there are nevertheless essential differences between men of the
same zone and climate. The Englishman and the Frenchman
are not brothers because they do not see life from the same
point of view, but that is no reason why they should not be
close allies.

The brotherhood of man, if taken literally, is therefore a
misleading term, nor is such a relationship necessary to the
peace of the world. Cain and Abel were not better friends,
for being brothers. David and Jonathan, on the other hand,
were not brothers but devoted friends. In striving after
universal brotherhood in a literal sense, Freemasons are
therefore pursuing a chimera.

The most dangerous fallacy to which democracy, under the
influence of Illuminized Freemasonry, has succumbed is that
peace between nations can be brought about by means of
Internationalism, that is to say, by the destruction of national
feeling. Yet a man is not more likely to live at peace with
his neighbours because he is devoid of natural affection; on
the contrary, the good brother, the devoted father, is most
likely to become the faithful friend. Permanent peace between
nations will probably never be ensured, but the only basis on
which such a situation can conceivably be established is the
basis of sane Nationalism—an understanding between the
patriotic and virile elements in every country which, because
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day. The legitimate criticisms that might have been made
on their work find no place in the diatribes levelled against
them ; their enemies content themselves merely with calumnies
and abuse. A contemporary American writer, Seth Payson,
thus describes the methods employed to discredit them :

The testimony of Professor Robison and Abbé Barruel would
doubtless have been considered as ample in any case which did
not interest the prejudices and passions of men against them.
The scurrility and odium with which they have been loaded is
perfectly natural, and what the nature of their testimony would
have led one to expect. Men will endeavour to invalidate that
evidence which tends to unveil their dark designs: and it cannot
be expected that those who believe that ““ the end sanctifies the
means "’ will be very scrupulous as to their measures. Certainly
he was not who invented the following character and arbitrarily
applied it to Dr. Robison, which might have been applied with
as much propriety to any other person in Europe or America.
The character here referred to, is taken from the American Mercury,
printed at Hartford, September 26, 1799, by E. Babcock. In this
paper, on the pretended authority of Professor Ebeling, we are
told “that Robison had lived too fast for his income, and to
supply deficiencies had undertaken to alter a bank bill, that he
was detected and fled to France; that having been expelled the
Lodge in Edinburgh, he applied in France for the second grade,
but was refused ; that he made the same attempt in Germany
and afterwards in Russia, but never succeeded ; and from this
entertained the bitterest hatred to masonry ; that after wandering
about Europe for two years, by writing to Secretary Dundas, and
presenting a copy of his book, which, it was judged, would answer
certain purposes of the ministry, the prosecution against him was
stopped, the Professor returned in triumph to his country, and
now lives upon a handsome pension, instead of suffering the fate
of his predecessor Dodd.!

Payson goes on to quote a writer in 7he National Intelligencer
of January 1801, who styles himself a ““ friend to truth "’ and
speaks of Professor Robison as *‘ a man distinguished by abject
dependence on a party, by the base crimes of forgery and
adultery, and by frequent paroxysms of insanity.” Mounier
goes further still, and in his pamphlet De l'influence attribuée aux
Philosophes, . . . Francs-magons et . . . Illuminés, etc., inspired
by the Illuminatus Bode, quotes a story that Robison suffered
from a form of insanity which consisted in his believing that
the posterior portion of his body was made of glass!*

1 Seth Payson, Proofs of the Real Existence and Dangerous Tendency of
Illuminism (Charleston, 1802), pp. 5-7. * Ibid., p. 5 note.
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against a design openly avowed by Germany both in speech
and print, and the Duke of Northumberland was declared to
be the victim of a delusion for believing in the existence of
a plot against the British Empire which had been proclaimed
in a thousand revolutionary harangues and pamphlets, people
who, without bothering to produce a shred of documentary
evidence, have recently sounded the alarm on the menace
of ““French Imperialism” and asserted that our late Allies
are now engaged in building a vast fleet of aeroplanes in order
to attack our coasts, are not held to be either scaremongers
or insane. On the contrary, although some of these same
people were proved by events to have been completely wrong
in their prognostications at the beginning of the Great War,
they are still regarded as oracles and sometimes even described
as ‘‘ thinking for half Europe.”

Another instance of this kind may be cited in the case of
Mr. John Spargo, author of a small book entitled The Jew
and American Ideals. On page 37 of this work Mr. Spargo
in refuting the accusations brought against the Jews observes :

Belief in widespread conspiracies directed against individuals or
the state is probably the commonest form assumed by the human
mind when it loses its balance and its sense of proportion.

Yet on page 6 Mr. Spargo declares that when visiting this
country in September and October 1920 :

I found in England great nation-wide organizations, obviously
well financed, devoted to the sinister purpose of creating anti-
Jewish feeling and sentiment. I found special articles in influ-
ential newspapers devoted to the same evil purpose. I found
at least one journal, obviously well financed again, exclusively
devoted to the fostering of suspicion, fear, and hatred against the
Jew ... and in the bookstores I discovered a whole library of books
devoted to the same end.

It will be seen then that a belief in widespread conspiracies
is not always to be regarded as a sign of loss of mental balance,
even when these conspiracies remain completely invisible
to the general public. For those of us who were in London
during the period of Mr. Spargo’s visit saw nothing of the
things he here describes. Where, we ask, were these * great
nation-wide organizations ” striving to create anti-Jewish
sentiments ?  What were their names ? By whom were they
led? It is true, however, that there were nation-wide organi-
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evil arising from such systems has usually consisted in the
perversion of principles that once were pure and holy. If I
do not insist further on this point, it is because a vast literature
has already been devoted to the subject, so that it need only
be touched on briefly here.

Now, from the earliest times groups of Initiates or ““ Wise
Men " have existed, claiming to be in possession of esoteric
doctrines known as the ““ Mysteries,” incapable of apprehen-
sion by the vulgar, and relating to the origin and end of man,
the life of the soul after death, and the nature of God or the
gods. It is this exclusive attitude which constitutes the
essential difference between the Initiates of the ancient world
and the great Teachers of religion with whom modern occultists
seek to confound them. For whilst religious leaders such as
Buddha and Mohammed sought for divine knowledge in
order that they might impart it to the world, the Initiates
believed that sacred mysteries should not be revealed to the
profane but should remain exclusively in their own keeping.
So although the desire for initiation might spring from the
highest aspiration, the gratification, whether real or imaginary,
of this desire often led to spiritual arrogance and abominable
tyranny, resulting in the fearful trials, the tortures physical and
mental, ending even at timesin death, to which the neophyte
was subjected by his superiors.

THE MYSTERIES

According to a theory current in occult and masonic circles,
certain ideas were common to all the more important *“ Mys-
teries,” thus forming a continuous tradition handed down
through succeeding groups of Initiates of different ages and
countries. Amongst these ideas is said to have been the
conception of the unity of God. Whilst to the multitude it
was deemed advisable to preach polytheism, since only in
this manner could the plural aspects of the Divine be appre-
hended by the multitude, the Initiates themselves believed
in the existence of one Supreme Being, the Creator of the
Universe, pervading and governing all things. Le Plongeon,
whose object is to show an affinity between the sacred
Mysteries of the Mayas and of the Egyptians, Chaldeans,
and Greeks, asserts that *“ The idea of a sole and omnipotent
Deity, who created all things, seems to have been the universal
belief in early ages, amongst all the nations that had reached
a high degree of civilization. This was the doctrine of the
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the Toldoth Yeshu, It is evident, then, that there were other
‘“ Masters ”’ from whom Madame Blavatsky received this
teaching, and that those other masters were Cabalists,

The same Judaic influence appears still more strongly in a
book published by the Theosophical Society in 1903, where
the Talmud and the Toledot Yeshu are quoted at great length
and the Christians are derided for resenting the attacks on
their faith contained in these books, whilst the Jews are repre-
sented as innocent, persecuted victims., One passage will
suffice to give an idea of the author’s point of view :

The Christ [said the mystics] was born “of a virgin”’; the
unwitting believer in Jesus as #he historical Messiah in the exclusive
Jewish sense, and in his being the Son of God, nay God Himself,
in course of time asserted that Mary was that virgin ; whereupon
Rabbinical logic, which in this case was simple and common logic,
met this extravagance by the natural retort that, seeing that his
paternity was unacknowledged, Jesus was therefore illegitimate, a
bastard [mamzer].t

It is obviously, then, less from Thibetan Mahatmas, Hindu
Swamis, Sikh Gurus, or Egyptian Brothers than from Jewish
Cabalists that these leaders of Theosophy have borrowed their
ideas on Jesus Christ. As the Jewish writer Adolphe Franck
has truly observed: ‘“ Deés qu'il est question de théosophie,
on est sfir de voir apparaitre la Kabbale.,” ¢ And he goes on
to show the direct influence of Cabalism on the modern Theo-
sophical Society.

Mrs. Besant, without endorsing the worst blasphemies of
the Toledot Yeshu, nevertheless reflected this and other
Judaic traditions in her book Esoferic Christianity, where she
related that Jesus was brought up amongst the Essenes,
and that later He went to Egypt, where He became an initiate
of the great esoteric lodge—that is to say, the Great White
Lodge—from which all great religions derive. It will be seen
that this is only a version of the old story of the Talmudists
and Cabalists, perpetuated by the Gnostics, the Rosicrucians,
and the nineteenth-century Ordre du Temple.* But according
to one of Mrs, Besant’s Theosophical antagonists, her doctrine
‘“ rests on a perpetual equivocation,” and whilst allowing the
English public to believe that when she spoke of the coming

1 1 refrain from giving the name of this book as the author has now left
the Theosophical Society and may regret having written these words.

2 Adolphe Franck, La Kabbale, pp. li-iv.

* See ante, pp. 21, 66, 92.
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of British Masonry can therefore only be regarded as a method
for discrediting them in the eyes of British Freemasons, and
consequently for bringing the latter over to the side of their
antagonists. Exactly the same method of attack has been
directed against those of us who during the last few years
have attempted to warn the world of the secret forces working
to destroy civilization; in my own case even the plan of
accusing me of having attacked British Masonry has been
adopted without the shadow of a foundation. From the
beginning I have always differentiated between British and
Grand Orient Masonry, and have numbered high British
Masons amongst my friends.

But what is the main charge brought against us? Like
Robison and Barruel, we are accused of raising a false alarm,
of creating a bogey, or of being the victims of an obsession.
Up to a point this is comprehensible. Whilst on the Continent
the importance of secret societies is taken as a matter of course
and the libraries of foreign capitals teem with books on the
question, people in this country really imagine that secret
societies are things of the past—articles to this effect appeared
quite recently in two leading London newspapers—whilst
practically nothing of any value has been written about them
in our language during the last hundred years. Hence ideas
that are commonplaces on the Continent here appear sensa-
tional and extravagant. The mind of the Englishman does
not readily accept anything he cannot see or even sometimes
anything he can see which is unprecedented in his experience,
so that like the West American farmer, confronted for the
first time by the sight of a giraffe, his impulse is to cry out
angrily: “T1 don’t believe it!”’

But whilst making all allowance for honest ignorance and
incredulity, it is impossible not to recognize a certain method
in the manner in which the cry of ““ obsession " or ““ bogey
is raised. For it will be noticed that people who specialize
on other subjects are not described as ““ obsessed.” We do
not hear, for example, that Professor Einstein has Relativity
““on the brain” because he writes and lectures exclusively
on this question, nor do we hear it suggested that Mr. Howard
Carter is obsessed with the idea of Tutankhamen and that it
would be well if he were to set out for the South Pole by way
of a change. ‘Again, all those who warn the world concerning
eventualities they conceive to be a danger are not accused of
creating bogeys. Thus although Lord Roberts was denounced
as a scaremonger for urging the country to prepare for defence
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Egyptian priests.”” 1 The same writer goes on to say that
the ““ doctrine of a Supreme Deity composed of three parts
distinct from each other, yet forming one, was universally
prevalent among the civilized nations of America, Asia, and
the Egyptians,” and that the priests and learned men of
Egypt, Chaldea, India, or China “. . . kept it a profound secret
and imparted it only to a few select among those initiated
in the sacred mysteries.”” * This view has been expressed by
many other writers, yet lacks historical proof.

That monotheism existed in Egypt before the days of
Moses is, however, certain. Adolf Erman asserts that ‘“ even
in early times the educated class ” believed all the deities of
the Egyptian religion to be identical and that ““ the priests
did not shut their eyes to this doctrine, but strove to grasp
the idea of the one God, divided into different persons by poesy
and myth. . . . The priesthood, however, had not the courage
to take the final step, to do away with those distinctions
which they declared to be immaterial, and to adore the one
God under the one name.” * It was left to Amenhotep IV,
later known as Ikhnaton, to proclaim this doctrine openly to
the people. Professor Breasted has described the hymns of
praise to the Sun God which Ikhnaton himself wrote on the
walls of the Amarna tomb-chapels :

They show us the simplicity and beauty of the young king's
faith in the sole God. He had gained the belief that one God
created not only all the lower creatures but also all races of men,
both Egyptians and foreigners. Moreover, the king saw in his
God a kindly Father, who maintained all his creatures by his
goodness, . . . In all the progress of men which we have followed
through thousands of years, no one had ever before caught such
a vision of the great Father of all.4

May not the reason why Ikhnaton was later described as a
“ heretic ” be that he violated the code of the priestly hierarchy
by revealing this secret doctrine to the profane ? Hence, too,
perhaps the necessity in which the King found himself of
suppressing the priesthood, which by persisting in its exclusive
attitude kept what he perceived to be the truth from the
minds of the people.

The earliest European centre of the Mysteries appears to
have been Greece, where the Eleusinian Mysteries existed at

1 Augustus le Plongeon, Sacred Mysteries among the Mayas and the Quiches,
P. 53 (1900).

* Ibid., pp. 56, 58.

3 Adolf Erman, Life in Ancient Egypt, p. 45 (1894).

4 J. H. Breasted, 4 ncient Times : a History of the Early World, p. 92 (1916).
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attitude to Freemasonry is shown by Barruel’s own words
on the subject :

England above all is full of those upright men, excellent citizens,
men of every kind and in every condition of life, who count it an
honour to be masons, and who are distinguished from other men
only by ties which seem to strengthen those of benevolence and
fraternal charity. It is not the fear of offending a nation amongst
which I have found a refuge which prompts me to make this
exception. Gratitude would prevail with me over all such terrors
and I should say in the midst of London : *“ England is lost, she will
not escape the French Revolution if the masonic lodges resemble
those I have to unveil. I would even say more: government and
all Christianity would long ago have been lost in England if one
could suppose its Freemasons to be initiated into the last mysteries
of the sect.” 2

In another passage Barruel observes that Masonry in
England is ‘“a society composed of good citizens in general
whose chief object is to help each other by principles of equality
which for them is nothing else but universal fraternity.”?*
And again: ““Let us admire it [the wisdom of England] for
having known how to make a real source of benefit to the
State out of those same mysteries which elsewhere conceal a
profound conspiracy against the State and religion.” *

The only criticism British Freemasons may make on this
verdict is that Barruel regards Masonry as a system which
originally contained an element of danger that has been
eliminated in England whilst they regard it as a system
originally innocuous into which a dangerous element was
inserted on the Continent. Thus according to the former
conception Freemasonry might be compared to one of the
brass shell-cases brought back from the battle-fields of
France and converted into a flower-pot holder, whilst
according to the latter it resembles an innocent brass flower-
pot holder which has been used as a receptacle for explo-
sives. The fact is that, as I shall endeavour to show in the
course of this book, Freemasonry being a composite system
there is some justification for both these theories. In either
case it will be seen that Continental Masonry alone stands
condemned.

The plan of representing Robison and Barruel as the enemies

1 Mémoires sur le Jacobinisme, I1. 195 (1818 edition).

3 Barruel, op. cit., II. 208.
3 Ibid., II. 311.
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then for other divinities ? The Catholic Church is consequently
quite right in declaring that the doctrine of the perfecti-
bility of human nature leads to the deification of humanity
in that it puts humanity in the place of God. The Grand
Orient, which definitely accepts this doctrine, has therefore
logically erased the name of the Great Architect of the
Universe from its ritual and has become an association of
Freethinkers and Atheists.

Is it necessary to point out the folly as well as the crime
of this delusion—the ludicrous inconsequence of men who
divinize humanity yet revile what they call “society ”? All
the evils of the world, they declare, are not to be found in
nature but in ‘“man-made laws,” in the institutions of
‘““society.” Yet what is society but the outcome of human
wills, of human aspirations ? Society may be, and no doubt
is, in need of reformation, but are not its imperfections the
creation of imperfect beings ? It is true that to-day the world
is in a state of chaos, industrial chaos, political chaos, social
chaos, religious chaos. Everywhere men are losing faith in
the causes they are supposed to represent ; authority questions
its own right to govern, democracy is rent with divisions,
the ruling classes are abdicating in favour of unscrupulous
demagogues, the ministers of religion barter their faith for
popularity.

And what has brought the world to this pass? Humanity !
Humanity, that all-wise, all-virtuous abstraction that needs
no light from Heaven. Humanity that was to take the place
of God! If ever there was a moment in the history of
the world when the futility of this pretension should be
apparent it is the present moment. All the ills, all the con-
fusion, what are they but the outcome of human error and of
human passions? It is not Capitalism that has failed, nor
yet Democracy, nor yet even Socialism as a principle, it is not
monarchy that has broken down, nor Republicanism, nor
again religion ; it ¢s humanity that has broken down. The ills
of Capitalism arise from the egoism of individual capitalists ;
Socialism has failed because, as Robert Owen discovered, the
idle, the quarrelsome, the selfish have prevented its success.
If men were perfect, Socialism might succeed, but so might
any other system. A perfect capitalist would love his em-
ployee as himself, just as a perfect Socialist would be willing
to work for the common good. 1t is the imperfections of human
nature that prevent, and will always prevent, any system
from being perfect. There will never be a Millennium of
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descendants, choice of the Shiahs.
The figure at the side of each name
indicates the number in succession
of the Khalifa mentioned. The
table inset shows the sects to
which the disputes over the succes-
sion gave birth.
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occult forces of revolution. For this reason, as we shall sce
later, they are the two bodies which are the most feared by
the recruiting agents of these societies.

But in the case of Freemasonry the fact is unfortunately
too little known to the world in general. As a singularly
broad-minded Jesuit has recently expressed it :

The anti-clerical and revolutionary activities of Continental
Freemasonry did not begin when the Grand Orient finally abolished
God. During a century and more these evil forces had been at
work. Nevertheless English Masons only shrugged their shoulders
and looked another way, though the true character of foreign
Masonry was brought to their notice in such books as that of
John Robison, Proofs of a Conspiracy against all the Religions and
Governments of Europe. . . .

No doubt [the same writer says again] there has been at times
a deplorable amount of exaggeration among Continental Catholics
in attributing all the moral and social evils of the world to the
insidious workings of Freemasonry. . . . But so long as English
Freemasons resolutely avert their gaze from the anti-religious
and anti-social activities of their Continental brethren there can
be no hope of any better understanding.

It is impossible to deny the truth of these strictures. As has
already been pointed out in the course of this book, British
Freemasons have frequently not only ignored Robison’s
warning but vilified him as the enemy of Masonry, although
he never attacked their Order but only the perverted systems
of the Continent; too often also they have exonerated the
most dangerous secret societies, notably the Illuminati,
because, apparently from a mistaken sense of loyalty, they
conceive it their duty to defend any association of a masonic
character. This is simply suicidal. British Masonry has no
bitterer enemies than the secret societies working for sub-
version, which, from the Illuminati onwards, have always
regarded honest Masonry with contempt and used its doctrines
for an ulterior purpose.

It is easy to see how these doctrines may be perverted to
an end directly opposed to that which British Masons have in
view. Thus, for example, the idea of the brotherhood of man
in the sense of love for all humanity is the essence of Chris-
tianity—* Be kindly affectioned one to another with brotherly
love; in honour preferring one another.” In adopting

1 Article on “ The Popes and Freemasonry,” by the Rev. Herbert Thurston,
S.J., in The Tablet for January 27, 1923.
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out in the sections [of Paris], ‘ Beware of that man for he
has written a book!’”’* Precisely the same policy has been
followed in Russia. Under Moderate Socialism in Germany
the professors, not the ‘“people,” are starving in garrets.
Yet the whole press of our country is permeated with sub-
versive influences. Not merely in partisan works, but in
manuals of history or literature for use in schools, Burke is
reproached for warning us against the French Revolution and
Carlyle’s panegyric is applauded. And whilst every slip on
the part of an anti-revolutionary writer is seized on by the
critics and held up as an example of the whole, the most
glaring errors not only of conclusions but of facts pass un-
challenged if they happen to be committed by a partisan of the
movement. The principle laid down by Collot d’Herbois
still holds good: ‘“ Tout est permis pour quiconque agit dans
le sens de la révolution.”

All this was unknown to me when I first embarked on my
work. I knew that French writers of the past had distorted
facts to suit their own political views, that a conspiracy of
history is still directed by certain influences in the masonic
lodges and the Sorbonne; I did not know that this con-
spiracy was being carried on in this country. Therefore the
publisher’s warning did not daunt me. If I was wrong either
in my conclusions or facts I was prepared to be challenged.
Should not years of laborious historical research must either
with recognition or with reasoned and scholarly refutation ?
But although my book received a great many generous and
appreciative reviews in the press, criticisms which were hostile
took a form which I had never anticipated. Not a single
honest attempt was made to refute either my French Revolu-
tion or World Revolution by the usual methods of controversy ;
statements founded on documentary evidence were met with
flat contradiction unsupported by a shred of counter evidence.
In general the plan adopted was not to disprove, but to
discredit by means of flagrant misquotations, by attributing
to me views I had never expressed, or even by means of
offensive personalities. It will surely be admitted that this
method of attack is unparalleled in any other sphere of literary
controversy.

It is interesting to notice that precisely the same line was
adopted a hundred years ago with regard to Professor Robison
and the Abbé Barruel, whose works on the secret causes of the
French Revolution created an immense sensation in their

1 Moniteur for the 14th Fructidor, An II.
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Christ she referred to the Christ of the Gospels, she stated
to her intimates what Mr. Leadbeater taught in his book
The Inner Life, namely, that the Christ of the Gospels never
existed, but was an invention of the monks of the second
century.! It should be understood, however, that in the
language of the Theosophists, led by Mrs. Besant and Mr.
Leadbeater, Jesus and “‘ the Christ ’ are two separate and
distinct individualities, and that when they now speak of
‘“ the Christ ”’ they refer to someone living in a bungalow in
the Himalayas with whom Mr. Leadbeater has interviews to
arrange about his approaching advent.* Portraits of this
person have been distributed amongst the members of ““ The
Star in the East,” an Order founded at Benares in 1911 by Mr.
Leadbeater and J. Krishnamurti for the purpose of preparing
the world for the coming of the Great Teacher.

But it is time to return to the alliance between Theosophy
and the Magonnerie Mixte. Whether Mrs. Besant, who had
begun her career as a Freethinker, retained some lingering
belief in her earlier creed at the time she entered into relations
with the Order, or whether she saw in this materialistic society
a valuable concrete organization for the dissemination of her
new esoteric theories, it is impossible to know. At any rate,
she rose rapidly through the succeeding degrees and became
before long Vice-President of the Swupréme Conseil, which
appointed her its national delegate to Great Britain. It was
in this capacity that she founded the English branch of the
Order under the name of Co-Masonry (that is, admitting both
sexes) at the Lodge *“ Human Duty " in London, which was
consecrated on September 26, 1902, and later founded another
lodge at Adyar in India, named ‘“ The Rising Sun.” The
number of lodges on the Grand Roll of Co-Masonry, including
those abroad, is now said to be no less than 442.

Co-Masonry thus receives a twofold direction, for whilst
remaining in constant correspondence with the Supréme
Conseil Universel Mixte, situated at 5 Rue Jules-Breton
in Paris and presided over by the Grand Master Piron, with
Madame Amélie Gédalje, thirty-third degree, as Grand Secre-
tary-General, it receives further instructions from “ the V.-
IIL". Bro.". Annie Besant 33°”’ at Adyar. In order not to
shock the susceptibilities of English adepts who might be

1 Alice Leighton Cleather, 4 Great Betrayal, p. 13 (1922).

* See on this subject the ravings contained in the book Christ and the
I\}lew Age (1922), edited by G. Leopold, under the auspices of *“ The Star in
the East.'
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IT is a matter of some regret to me that I have been so far
unable to continue the series of studies on the French Revo-
lution of which The Chevalier de Boufllers and The French
Revolution, a Study in Democracy formed the first two volumes.
But the state of the world at the end of the Great War seemed
to demand an enquiry into the present phase of the revolu-
tionary movement, hence my attempt to follow its course
up to modern times in World Revolution. And now before
returning to that first cataclysm I have felt impelled to devote
one more book to the Revolution as a whole by going this
time further back into the past and attempting to trace its
origins from the first century of the Christian era. For it
is only by taking a general survey of the movement that
it is possible to understand the causes of any particular phase
of its existence. The French Revolution did not arise merely
out of conditions or ideas peculiar to the eighteenth century,
nor the Bolshevist Revolution out of political and social
conditions in Russia or the teaching of Karl Marx. Both
these explosions were produced by forces which, making use
of popular suffering and discontent, had long been gathering
strength for an onslaught not only on Christianity, but on
all social and moral order.

It is of immense significance to notice with what resent-
ment this point of view is met in certain quarters. When I
first began to write on revolution a well-known London
publisher said to me, ‘“ Remember that if you take an anti-
revolutionary line you will have the whole literary world
against you.” This appeared to me extraordinary. Why
should the literary world sympathize with a movement which
from the French Revolution onwards has always been directed
against literature, art, and science, and has openly proclaimed
its aim to exalt the manual workers over the intelligentsia ?
“ Writers must be proscribed as the most dangerous enemies
of the people,” said Robespierre; his colleague Dumas said
all clever men should be guillotined.  The system of perse-
cution against men of talents was organized. . . . They cried

v
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repelled by the rationalist tendencies of the Magonnerie
Mixte, Mrs. Besant has, however, borrowed the formulas of
British Masonry together with its custom of placing the
V.S.L. on the table in the lodges. These conflicting doctrines
are blended in an amusing manner on the certificates of the
Order, where at the top we find the French motto and initials :

Liberté Egalité Fraternité
AL..G..D..LH..
(i.e. & la gloire de I'Humanité)

and below, for the benefit of English members, the initials of
the British masonic device, that does not of course appear
on the diplomas of the French Order, which, like the Grand
Orient, has rejected the Great Architect :

T Tl G4 Ouh Tl GLAALLOLE T WG
(To the glory of the Great Architect of the Universe).

Our Co-Masons therefore enjoy the advantage of being able
to choose whether they shall render glory to God or to Hu-
manity. That the two devices are somewhat incompatible
does not appear to strike the English initiates, nor do they
probably realize the imposture practised on them by the
further wording of the certificate, which, after announcing
in imposing capitals “ To all Masons dispersed over both
Hemispheres, Greeting,” goes on to say: ‘ We therefore
recommend him (o7 her) as such to all Freemasons of the
Globe, requesting them to recognize him (o7 her) in all the
rights and privileges attached to this Degree, as we will do
to all presenting themselves under similar circumstances.”

Now, any British Mason will see at a glance that all this
is a false pretension. No order of Masonry can recommend
its members for rights and privileges to *“ all the Freemasons
of the world,” for the simple reason that, as has been said,
there is no such thing as * Universal Masonry,